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effect of mirage, it is not the deliverance of consciousness
that is deceptive. The characters that suggest the sheet of
water are really present, but the deception arises from the
failure to take into account all the facts. Similarly, when a
man mistakes a rope for a snake, it is not the deliverance of
consciousness that is at fault. The characters that suggest
the snake are really there in the rope, but the failure to
interrogate consciousness exhaustively gives rise to the de-
ception. Were all experience deceptive, how could we
know it to be deceptive ? The fact that we are able to dis-
tinguish between deception and truth shows that all experi-
ence is not illusory. Nor can dreams cast doubt on the
experiences of the waking state. The difference of condi-
tions in the two states is so evident that the ordinary man
finds no reason for confounding the one with the other. Even
the Vedantin, who would reduce everything to mere illusion
(may a), regards the creations of the dreaming state to be
refuted by the waking state.

The logical consequence of the doctrine of amfya is the
principle of andtmata. This principle lays down that no-
where in the universe, neither in the macrocosm nor in the
microcosm, there is an unconditioned, absolute, transcen-
dent entity or substratum. All that we know consists of a
flux of sensations, ideas, emotions, volitions, and so forth,
associated with one another in various ways. Out of this
fleeting complex texture rises into prominence that which is
relatively more fixed and permanent, and impresses itself on
the memory, and finds expression in language. Certain of
these complexes of relatively greater permanency are called
bodies, and special names are given to them.  Hence
colours, sounds, tastes,and other sensations are not produced
by bodies, but complexes of these sensations make up
bodies. Sensations are not signs by which we recognise
things, but a thing is a mental construct or symbol of a
relatively fixed complex of sensations. Such complexes are
never absolutely permanent. Nor is there behind and be-
yond these sensations, .hese elements of experience, any
prakriti^ pradhana^ or ding an sich. Still this does not
imply that things are illusory or unreal. They are at least
as real as the minds that perceive them.